AFTER   EVEREST
life.1 By most Hindu thinkers, the soul of man is supposed
to be Brahma, the fundamental World-Soul, dwelling in
the body. Our independence is momentary, and if we can
but attain a true union with Brahma this alone will give,
us Eternal Life (Moksha, or release from the necessity
of passing through countless reincarnations). Thus, the
Hindu sages have sought both to define this release and to
obtain it through knowledge of God. To some, the ulti-
mate goal of man is to be reabsorbed into the Universal
Spirit of which he is really a temporarily detached part.
To others, a personal God is separated from man by barriers
of sin, and the ideal is to aim at union with God but not
absorption into Him—a type of thought which very closely
approaches Christian philosophy.
In either case the aim is the same—union with God;
The " Bhakti-margha/' or school of devotion,2 holds that
<c love of God makes a man perfect, immortal and happy/'
His idea of salvation is a relationship between God, who loves
mankind and longs for man's response, and man, who, by the
exercise of his love for God, can unite with Him. This form
of thought is held chiefly by the Vaishnavites, worshippers of
God as revealed in the incarnations of Vishnu, especially his
incarnation as Krishna. In South India, some of the Saivites
(worshippers of God as Siva) also follow this teaching, but
not in the north. All the sects who follow Bhakti (devotion)
are agreed that only the grace of God, in answer to the
loving faith of the soul, can give salvation to man.
To the worst hell will I go,
So but Thy grace be with me.8
Siva, me didst Thou save ;
Sweet to me have been Thy ways.3
1	For this I am indebted to J. C. Winslow, The Indian Mystic,
PP- 13, 15-
2	A sect which flourished in the sixth or seventh century, though
most of its literature dates from the fourteenth to eighteenth cen-
turies.
*Manika VasaJtar. (Trans. Kingsbury & Phillips.) Saivite.
Date, a.d. 700.
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